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HMxona bozxienn Matepu
«Criopy4nuna rpbuHbixb»

Tponaps racs 4-i

YmoarkaeTp HbIHD Besikoe yHbIHie/ M CTpaXb OTHasiHisl McyesaeTb,/ TpbIIHHIBI Bb ckopbbxb cepama o6pbTaioTb
yrbinenis/ u He6ecHoro A1060BiI0 03apsitoTcst cBbTr0. / Anecs 60 Matu Bozxis npoctupaers kb Hamb cracaroniyio pyky /
u otb [ Ipeuncraro o6pasa Csoero Bbiaern, raroas:/ Asb Cnopyununa rpbmmbixb kb Moemy Comy,/ Ceit garb
Mpub 3a muxb pyub cabmmatu Ms somy./ Thvixe aogie, o6pemenenniu rpbxmu 1 ckop6bMu MHOTUMM,/ TIPUITaZUTe
Kb mozHozkilo Est mkoHbl co caesamu, Bomitome:/ Sactynuuue mipa, rpbumbixb Crnopyunune!/ Ymoau Marepuumu
Tsoumu morutsamu Ks6asuterss Bcbxb,/ aa DoecrBennbivb Beenporeniemb mokpbleTb rpbxu Hama/ u cBbTABIA
ZBEpH paiicKist oTBep3eTh Hamb,/ bl 60 ecu MpeaCcTaTeAbCTBO H CraceHie poja XPUCTIaHCKAro.
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HMxona bo:xienn Matepu
«Cropyunuiia rpbHIHbIXD»

29-ro mag/11 irous

HasBawnie 9T0ll UKOHBI IPUHAJJIEKUTD YUCJTY TPOTATEb-
HbUIMUXb cpeAn HaMMEHOBaHIN WKOHB boromaTepmn.
[Topyuntenprauiia 3a rpbimabixs! Kakas riybouaiinmast
MBICJTh 3aKJII0U€HA Bb 3TUXb cyoBaxbl. Jliomu corpb-
muau. Jliogn 1npaBeHBIMD CY/IOMb DOKINMD TTPU3HAHBI
IIOCTOMHBIMI HakazaHig, rnbean. Ho ecTh 3a HUXD Bb
BbICOKOMDB HeOB Heycwimatoniass Xopmaraitauia: Boro-
Marepb Gopercs 3a uxb cracedie. OHa BBIMCKMBAETD
criocoObl  TpuBecTH dYejoBbka Kb TOKasHio. Korma
yesoBBKbh M He aymaerh eimre o0b ucrpasienin, Ona
nopyvaetrcs bory, uro 4enobkb wucnpasutcs... VI uTo
no6banTh: yeosbueckoe m okecToUeHie, T MITYIOIIAsA
W BeyIast Jiro/ieil Ko cracenito 6arogath boromatepu?
N3o6paxenie nkoubl Boromarepn CropydHUIIbI
rpbirHbIxs TakoBo: Boromareph m3obpaskeHa 1O TOSICH,
abBoto pykoto Ona gepxuth BoskectBennaro Muajnentia,
Kotopsiit 06bumu pykamu CBOMMU CKMMAETh TPABYIO

pyky DBoromareps, kakb 3TO0 OOBIKHOBEHHO rhiaercst
MpyU 3akJoverin carbiokb. Bb deTbipexb yriaxb WKOHBI
narmcano: «A3p Crnopyununa rpbrmaeixs kb Moemy
Cruiny; Ceit nanb mub 3a HUXB pyirh cabimatn Mst BeIHY
(TTOCTOSTHHO), /1A Tiu, WKe panocTb BbIHY MHb mpuHOCATS,
pagoBarucst BbuHO upe3b Menst ucnpocsitb». CKOJBKO
yThilleHis, CKOJBKO  CYACTIMBBIXD  oObImamiit s
BEpYIOIUXDb Bb ITUXD CJIOBAXb, YTO XPUCTOCH <«ATb
pyitb», To-ecTh TOpskecTBeHHO 3aBbpuas CBoo Matb, 4T0O
Bceraa OyeTh BHUMATh MOJTbOaMb Esi!

[Ipoucxosxnenie nkousl HensBbcTHO. [TomaraioTs,
9TO MBICAb 00b u306pakeHin WKOHBI CHOPYYHUIIBI
Mo/Ia7IM  CJIOBa OJHOTO M3b aKaencToBb boromarepw:
«Panyiica, pymb TBou BB TopydeHim o Hach bory
npuHocamas!y [logsurack nkona Bb OpJaoBCKO enmapxin,
Bb HuromaeBckomb — Oapunk Mmonacteipb. Jloaro mkona
aTa ocraBaiach 6e3b BHUMaHiss. OHa CTOSIA BB 4acoBHb
3a MOHACTBIPCKUMHU BOPOTaMU, CPEN JIPYTUXb CTAPBIXb
WKOHB, U OTH BPEMEHW TaKkb MouepHbsia, U CTOJBKO Ha
Hee Hachsio TBLIN, YTO M30OpaskeHie GBIIO esle BUAHO, a
Ha/[IICU U COBCBMB Heb3st ObLIO pa3obpars.

JITomb 1844 TonaaBunach B OpipruHi MOHACTBIPb
Kyriedeckas ;kena [louenuna cb ABYXb-IbTHUMD CBIHOM.
Masbunb  3TOTH  OBLTH  TOABEPKEHD  y:KACHBIITIMb
MpUnajkaMb, ¥ Bpauu HE MOIJIM OKa3aTb €My HMKaKON
nomortu. [loyenuua TPOCHIA OTCAYKUTH €il MoTehGeHD
npeab MKoHOIO CHOPYYHUILY, HAXOATeHcd Bb YacoBHE,
— 1 MaJIbYUKD MOJTYIUJ MTHOBeHHOe ucithbienie. 3aTbmMb
COBEpPIIMJIMCH JIPyTis uyzeca. MkoHa cTasa mouyuTaTbes
Yy/I0TBOPHOM.

Wkona ObLta OMBITa, TPUYEMDb OOHAPYKUIACH
3HAMeHaTebHasd HA HEW HA/INCh, 3aTBMb, TOPIKECTBEHHO
nepeHeceHa n3b YaCOBHU Bb IIEPKOBb.

Cxopo Bb ropoh Kapauerh u Bb Opark nosiBunach
xonepa. Kb uxoub Cmopyunirk rpbmaeixs B Onpuab
MOHACTBIPb CTEKAJNCh HE TOJbKO 3/0POBbIe, HO U
3060srbBiTie. HecMOTpst Ha CTpAIHYO 3apas3uTelbHOCTD
60Tb3HM  HUKTO W3b TPUXOAUBIINXD HE YMHUPATb.
OpJtoBCKie sKUTeN ToKeIanian MPUHECTH UKOHY Kb ce0b,
u torna xoJjiepa Bb Opib cOBepIIEHHO TPEKPATUJIACH.
Henasuo Bb Oppunbt monHacThiph BB 4YecTbh WKOHBI
BO3/IBUTHYTH KAMEHHBIN TPEXITPECTObHBIN XPaMb...

«bozomamepo», [lonnoe unnocmpauposannoe onucawie Es
3EMHOT HCUSHU U NOCBAUEHHDIXD Est uMeHl wyy0omEopHbIXD
uxons, E. [locensnuna, C-Ilemepbypes, cmp. 183-184.
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borocnos.Ru
MuTtpononutb HaBnakTckin Iepoden (Bnaxoch)
21.04.2008

Ipeocsawennbiii gars passeprymoe

unmepsvio  zazemb " Iaespepocod
Tunocs”, 85 Komopoms omsbmuas
H@ ~ aKmyaabHbie — BOMPOCHI, B

Hacmosiuiee  B8pemMs  BOAHYIOULUE

zpeyeckoe obwecmso. Cpeau

HUX® 402080P0 o CBO60,ZIHOM’b
CO.?ICumC/lb(lmB'b, oJHonovle 6par<u,
OprblmiC dK3apxama BCC/leHCK.aZO

Acpuﬂax*b,

cobcmsenrocmv  Llepxsu u  apyaie.

Iampiapxama 8%

’TCKCTTl‘b UuHmMepssvr npusogumecs

HUlce Co H€60/lbluuMu usmbHeHismu.

Llepkorb, rocyaapcreo u gorogopnb
0 cBo6ogHOMD co:kHTEABCTBD

He mory nousite, Bbap Takb uan unaye coBmberaoe
NpO:KMBaHIE /JBYXb AIOJIEH He SIBAsETCS CBOGOAHBIMD,
[TOCKOABKY IIPE/IIOAAraeTb [IPUHsITIE HA cebs1 onpe b AeHHbIXD
00513aTeAbCTBD, a AIOOOBb HeAb3sl OTPAHHUYUTDb JOTOBOPAMH
U HoTapiaabHO 3aBbpennbiMu zokymentamu! Bo Bcskomb
caydab, ars [lepksun u ara mach saperucTpupoBaHHBIN
rocyapCTBOMb Opakb M  JOroBopb O CBOOOJAHOMD
COKMTEABCTBD — 0Z1HO M TO 2Ke.

s Lepksu otHOMmIEHIS MEK Ly AtOABMU AezKaTD He
pocTo Bb cpeph 4yBCTBD, Bb 610AOTHIECKOH, I0PUIUYECKOH
WAM HPABCTBEHHOH IIAOCKOCTH, a TAaBHbIMb 00pasoMb Bb
nAaockocTH  6orocaosis.  Nwoboe abiicTBie, coBepmiaemoe
6e3b 6rarocAoBenisi Doxkisi, He 6AArOCAOBAEHO M AMIIIEHO
6aarozatu. [ Ipocrpancreo Bub Llepken — "obractp
nazieHis .

Ha sisbixb Casnennaro [ lucanis crosa "6ayanp” u
"npertobogbsHie” yKasbIBalOTb HE TOABKO Ha CEKCyaAbHOE
[OBeZleHle, HO U HA OTCTYIIHUYECTBO U yZaAeHie yeAoBbKa
OTb Bora BHb 3aBUCHMOCTH OTH TOro, HaXOoAUTCsA AH OHD
Bb Llepksu uru ubrb. Ho Bb Ato60Mb cayuab rocyaapcreo
06513aHO PEryAHPOBATb BOIIPOCHI, Kacaroliecst Thxb AlOJeH,
KOTOpbIe He puHazAekaTb [lepksu, a ecan npunazrexkarp,

TO BbIOMPAIOTb UHOH 00pas3b KUBHU.

Oaunonoabie 6paxu?
Eme b apesnoctu pumckiii ropuctb Mozgectunb
(IT-III BB.) zaBarb Takoe ompexbaenie 6paky: "...cowsb

MY2KYHMHbI U 2KEHILMHbI, COeJHHEHIe BCEH KU3HH, OBILHOCTD
60zxecTBeHHaro u yeroBewbckaro npasa’. CootsbreTBenno,
[lepkoBb He zomyckaeTb Bb OTHOIIEHIM CBOMXb YAEHOBb
OJIHOTIOABIE 6pAKH MAM CBA3H. lak:ke He MOKeTb IPUHSATb
[lepkoBb u 6HceKkcyaAbHbIS U IOAHUTaMHbISI OTHOLIEHIs. Bb
ZIaHHOMD cAy4ab pbub HaETb 0 AyXOBHBIXD 3a60ABBaHISAKD.

Borbsup — 310 0aHO, a 60AbHOH ueroBBKD —
apyroe. Mbl A06UMb AyXOBHO GOABHOrO M IIbITaeMCH
ero usreuntb. Fme /locroeBckili mmcaib, uTo cTapemb
9TO TOTb, KTO AIOOHTH M camoro mnocAbausiro rpebHuKa.
Taxb mocrynaab Xpucrocb. Kakb mactbipu, Mbr g0A2xHBI
HAY4UTbCS BpaueBaTh Cb AIOOOBbBIO, a HE OCY2KJATb AIOJEH.
A BOTb camMuxb ce6s Mbl JOAKHBI OCY2KZaTh Cb ITOMOILbIO
CaMOYKOpEHisl.

LlepkoBb u HanionaAbHbBIE BONPOCDHI

[lepkosb
TpyaAHbIA AAS Ipelin BpemeHa Typelko#d OKKyTalliH,

Urpara TAABEHCTBYIOUIYIO POAb  Bb
KOrZa He ObIAO HH TOCYZapCTBa, HH ITPaBUTEAbCTBa. Bb
mepioab AeMOKpATIH MPIOpUTETh Bb phIlleHIn BOMPOCOBD
MPUHAZAEKUTD TIPAaBUTEAbCTBY, KOTOPOE MPOBOJUTD CBOIO
noAUTHKY U zunaomarito. [ lostomy Bee, uto cnocob6eTByeTdb
CYaCTAMBOMY paspblleHio M006HbIXb BOIPOCOBb, ABASETCS
XOPOILINM®b.

Taxb uau uHaue, Mb1, KAMPHKH, ZIOAZKHDBI pACCY?KAATh
60AbIIIe, KaKb AIOZH 11ePKOBHbIE, YbMDb Kakb MOAMTHKH.
[lepkoBb Bcerma waxoauTCs BbIle TMOHATIH ' Hawia |
"poauua", HO Bb TO ke BpeMs U He oTMbHAETb uxb. Bb
KOHII'D KOHIIOBb, 2KUBsl LIEPKOBHOH U /LyXOBHOH *KH3HbIO, MbI
cTpemMuMcsl Kb HbkoeMy GeckaaccoBoMy obmiectBy. Korza-
HUOY/Ib [IepecTaHyTh CyIIeCTBOBATh U HALlH, U TOCYapCTBa,
a ocraHeTcst ozHa Aumb [ Jepkosb.

Orxkppirie JksapxaTa — MOBOAD AN HOBAro
npotusoctosnia Manapy?

Mot

Bcenencxiit [ larpiapxarb, Ho daraackas Llepkosb aorxna

Bch IIPU3HAEMD, 4qTOo H606X0,U,I/IMO yBazKaTb

[IpeacraBureabctso
Adunaxnb

4yTOOBI BbD

OKasbIBaTb OCOOEHHOE YBaxKeHie.

Kouncrantunonoasckaro  [latpiapxata BB
ZIOAKHO OBITb HACTOABKO 3HAYHUTEAbHbIMb,

cotpyaHudecTBb ¢b HUMb MO2KHO 6bIAO pbIIaTh pasAHYHbIE
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Bornpochbl. Bb kakomb Buab oHO GyzeTb QPyHKLIOHMPOBATDH
— 9Ta TeMa, KOTOPOH AOAKHDBI 3aHUMATbCSI KOMIIETEHTHBISI
Cunozarbubia komucciu, nocab gero Cesmennniit Cunoab
npumeTdb cootBbrcTByIomee phienie. Bo Besikomb cayuab,
HEOOXOAMMO  TMOJAYEPKHYTb, UTO MemAy IANAACKOH
[lepkoebio u Bcerenckumnp [larpiapxatomsp aorzkubi

CyIIeCTBOBATb TECHbIA CBs3HU.

Oubuka umymecrsa Llepxeu?

Bonpoch 0 11epkoBHOH COGCTBEHHOCTH SIBASIETCS
mupomb. OHa He HACTOABKO BeAMKA, HACKOABKO TbITAIOTCS
3TOIIPeICTAaBUTh, HO UMbIOILIasiCsl COOCTBEHHOCTD IO AAEKHTD
oubHkb, YTOOBI 3TO MPUHECAO TIOAB3Y MHOTOCTPAaZAABHOMY
rpedeckoMy Hapoay. Becb Bompoch 3akAiodaercss He Bb
TOMb, KakOH COOCTBEHHOCTbIO 00AaZaeTb gepKOBb, HO
KaKb M36aBUTbCSI OTb CTPACTH CPeOPOAIODist, OBAAZEBIIENR
MHOTMMH KAHPHUKAMU BChXb CTereHeH.

H HE€ MOry IIOHATb MEHTAAUTETD H'BKOTOprX'b
KAHPHKOBD, 0cOoOeHHO 6e36padHbIXb, KOTOpbIE 2KHBYTDb
CO BCEH POCKOINbIO, KaKb HYBOPHIIH, YBEAHYHBAIOTb CBOU
COCTOsIHIs, BeayTh cebs1, KaKb (PEOZANDI, @ HAPO'b, KOTOPbIA
HaXOJAHUTCA Bb UXDb ﬂ,yXOBHOﬁ OTB’hTCTBeHHOCTPI, MY4Ya€TCAa U
cTpaziaeTb. JTO PaBHOCHABHO MAOTCKOMY MaZieHilo, U Bb
KaKOMb-TO CMbICAD mpeacraBasieTs cO60H mpogaHalio
LIEPKOBHOH 2KH3HH.

Yero ne xparaern Llepkeu ceroans?
Thro
U T103TOMY abCOAIOTHO HH Bb 4YeMb He

XpuctoBo, 06AazaeTb  MOAHOTOH

[lepkoeb,

6AarozarTu,
HCIIbIThIBAETD HegocTaTKa. Koraa kazkercs, 4To el yero-To
HE XBaTa€Tb, TO 3TOTDHb HEZOCTATOKD CJ\'BﬂyeT'b MPUITUCbIBATb
ThMb KAHPHUKaMb, Y KOTOPbIXb OTCYTCTBYETDH LIEPKOBHOE
mbimAeHie. Fican ceroams yero-au6o e XBaTaeTb MHOIUMD
HAU HEMHOTMMb KAMPHKaMb, TaKb 3TO MHCCIOHEPCKAro
MBIIILAEHIsI, KEPTBEHHAr0 HACTPOs, AyXa HUCIOBbAHHYECTBA
H OIlbITa IIaCTbIPCKAro C]\y}KCHiH, 49TO IIPOUCXOJUTDH BbD
TOMDb cAy4abh, ecAn OHH camMu OOMHPIAIOTCS U BeAyTDb cebs,
Kakb Mipckie HauaAbHHKH. [VIHOrie XoTsATD :KHUTbh 3a cuyeTb
[lepkBu, moayuyatp 3Bamis, mbcra, BAacTb, (PUHAHCOBDBIH
0X04b, HO HE XOTATDHD KHUTb JAA ]z[epKBI/I. A OTCIOZa Bb

[lepksu 1 o61ecTsb BosHHKAIOTDb 1POGAEMBI.

I1o mamepuaram azenmcmsa uepkosHoixs Hosocmeil " Pomgpaa”

http://bogoslov.stack.net/text/296319.html
http://rusk.ru/st.php?idar=26771

3a 2009 roab coBepuInIOCh BOCEMb
Bbpaxkocoueraniii Ha [Ipuxonk. Cmotpute
otorpadin Hbckombko n3b HUXD. [lo31paBIsTEMD
BCEXB MOJIONIOKEHD U JKeTaeMb UMb MHOTasI 1
Guarist rbral

®oTo 1
Maxumb 1 HaTanis XtoBEHEHD,
4-ro OkT56ps

®oT0 2
PomaHb Tutuy 1 Tancis Hadbtanesa,
10-ro mast

®oT0 3
Masemnb [po3nosckiit u Enusaseta BonmeHckas,
12-ro itons

®doro 4
Bnacin l'ynab u Jliobosb XapTyHb,
25-r0 OKTA0pA

®oT0 5
Muxauns mobycs 1 Codobs JlemoiHb,
22-10 Hos16pst

In 2009 Holy Ascension Church witnessed the greatest number of
weddings for a single year — a total of eight. See photos of five of
the couples. Congratulations to all of the newly-weds.

Photo 1
Maxim & Natalya Khyuvenen,
October 4th

Photo 2
Roman Titcu & Taisiya Naftalyeva,
May 10th

Photo 3
Paul Drozdowski & Elizabeth Volmensky,
July 12th

Photo 4
Blaise Gould & Lubov Zartun,
October 25th

Photo 5
Mikhail Globus & Sophia Lemoine,
November 22
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INTERVIEW

The Existential Problems of a New-Historical Church

by the Most Reverend Metropolitan of Nafpaktos and St. Vliassios Hierotheos
Printed from “Sobornost” a journal published by the Archbishopric of Ochrid.

Your Eminence, the world nowadays is faced with the emerg-
ing challenge of globalization. How do you think the Ortho-
dox Church should respond to these trends? Is globalization
an opportunity for the mission of the Church or maybe rep-
resents a threat to it?

The whole structure of the Orthodox Church with
Patriarchates, Autocephalous churches, Bishoprics, Parishes
and Monasteries unites people, while preserving their dis-
tinctiveness. The Church has always faced challenges and
will always face challenges. The Orthodox Church “re-
sponds” to this challenge by expressing and experiencing its
revealed truth, by speaking about freedom, love and peace,
by praying so that they prevail in society and by engaging
in Orthodox pastoral care for its members. So, it reacts to
such challenges not in a convulsive but in a pastoral manner,
trying to assist its members to experience revealed truth in
practice. Basically, I believe we should stop seeing enemies
around us. The Church as Body of Christ has nothing to fear.
Instead, we should see people who have a fragmented view
of the truths about God and the world.

A question that presently preoccupies a number of
local Orthodox Churches is the relationship between the
Church and the State. On one hand we see fervent efforts
of many Orthodox hierarchs who try at all costs to preserve
the constitutional links of the state and the Church, but on
the other hand a dilemma could be put forward of whether it
is in the interest of the Orthodox Church itself to have such
constitutional links with a state which in its legal system de-
nies the most fundamental tenets of Christian ethics (as seen,
for example, in the legalization of abortion, euthanasia, ho-
mosexual marriages...). How would you comment on these
opposing views?

First of all, I have to emphasize that while we re-
fer to the relation between Church and State, in older times
there was a debate about the relation and difference between
Priesthood and Kingship, meaning the relation and differ-
ence between ecclesiastical and political administration. The
latter terminology one is the Orthodox one.

In each individual case, the relations “between
Church and State” depend on the historical memory and the
cultural tradition of each people. This means that in different
States there may prevail different traditions regarding this
issue.

Nevertheless, the basis is that each Local Church has

to teach and express the whole revealed truth, has to live the
way the apostolic Churches lived, as described in the Acts
and the Epistles of the Apostles. In these Churches there
existed Apostles, Prophets, Martyrs, that is, members who
felt deeply the gift of the Holy Spirit and had experiences of
deification. It is also important that political administration
neither enters the internal life of the Church nor regulates it
by laws.

In general, we have to be careful so that the spirit of
secularism does not permeate theology, pastoral care and the
administration of the Church. On the other hand, no State
can be completely “Christian”, because it will be forced to
pass antichristian laws, but, at least, it should respect the
Church and not intervene in its internal affairs.

When speaking about questions of bioethics, the
usual attitude of the secular establishment is that these are
morally “neutral” issues of science, and therefore, there is
no place for religion or ethics in them. What the Orthodox
Church should do in response and how it can make a differ-
ence in respect to these problems?

Bioethics is indeed the reaction of science itself to
the potential negative applications of genetic engineering
and molecular biology. That is, genetic engineering and mo-
lecular biology have advanced to discoveries which may ex-
ert a type of imperialism on mankind, the so-called genetic
imperialism, on the one hand destroying man himself and on
the other hand creating a genetic pollution to the environ-
ment. Because of this, several scientists have attempted to
set some limits to this potential catastrophe and thus devel-
oped the science of bioethics which links genetic engineer-
ing with humanities.

There are certain bioethics scientists who argue that
bioethical problems are scientific and religions should keep
out of them. However, the truth is that genetists, bioethicists
and theologians all deal with man, thus they have a common
objective, and man is a whole consisting of soul and body. If
we restrict our attention only to the body, it is possible that
we perceive man as a living machine and leave his existen-
tial problems unsolved. It is known that in the past, because
medical science was to a large extent mechanistic, psycho-
analysis developed in order to balance things.

For this reason, the message of the Orthodox Church-
es after the Constantinople Congress of September 2000, un-
der the auspices of the Ecumenical Patriarchate, mentioned
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that bioethical problems should be dealt with through bio-
theology, as well. This is why in recent years many clerics
and Synods of Local Churches deal with theological prob-
lems revolving around the beginning, the extension and the
end of biological life, as well as with the protection of the
environment.

Of course, Orthodox theology is not opposed to sci-
ence, when the latter remains within its limits. It is the sci-
ence of bioethics which sets the limits of science and Ortho-
dox theology deals with man’s pastoral care and leads him
from where science ends to deification.

The question of the participation of the Orthodox
Church in what is called “ecumenical dialogue” with het-
erodox confessions raises great unease and disagreements
inside the Church community. Between the overenthusiastic
immersion in such rapprochement with the heterodox, which
bleaches in a sense the boundaries dividing the Church and
the world, and the often too easy scandalization by every
move unjustifiably suspected of even slightly compromising
the identity of the Orthodox Church as Una Sancta, which
had led occasionally to schism, what is the right course that
should be taken in dealing with this issue? Do you consider
that such “ecumenical dialogue” could be of any use to the
Church?

The two temptations you mention are dominant in
our days. Sometimes there is an ultra-optimism leading to
secularism and doctrinal minimalism, while sometimes there
is a reaction leading to fundamentalism-fanaticism.

The point is not dialogue per se. The Apostles and
the Fathers engaged in dialogue. The problem is a dialogue
which alters theology as revelation of truth, and the Church
as the unique Body of Christ, and pastoral care as the prac-
tice of the Church which leads to deification. The problem of
the so-called Ecumenism lies on these points. The Orthodox
Church is Ecumenical, that is, catholic-Orthodox, because it
possesses the wholeness of theology and the wholeness of
life, but cannot be ecumenistic, that is, live a doctrinal mini-
malism and an ecclesiological aberration.

The fundamental point is that in such a dialogue be-
tween the Orthodox Church and other Denominations one
must set an Orthodox ecclesiological basis and the partici-
pants must be people who live empirically the truth of the
Church and have a patristic mind and view the doctrines in
an inner way, not externally and conceptually. This means
that they will see how the doctrine answers man’s existential
problems, namely, what life is, what man is, and how man is
united with God.

This is why in the Divine Liturgy we refer to the
unity of faith and the communion of the Holy Spirit and nei-
ther to the “union of the Churches” and the communion of
firms, organizations, even “Christian” ones, nor to public re-

lations actions.

Blessed Elder Paisios of Mount Athos frequently
had stated that one of the most serious problems experienced
by contemporary humanity is the ever increasing spread of
mental illnesses. Would it be right to think that these ail-
ments of the soul have a spiritual background, and conse-
quently, the only true psychotherapy for them should be the
one which the Orthodox Church could provide?

Mental and spiritual illnesses, even illnesses of the
body, are related to man’s existential problems, that is, his
distancing from God and the entry of death to our existence.
Sin is viewed as a spiritual illness. The death of the body,
which we inherit from our parents and lies in our cells with
the genes of aging, is a consequence of man’s distancing
from God.

The Orthodox Church preserves this therapeuti-
cal method, the neptic tradition, which we may call Ortho-
dox psychotherapy. According to St. Gregory Palamas, the
Church is the Body of Christ and a Communion of Deifi-
cation. The phrase “Communion of Deification” shows the
way one experiences deification by Grace in his personal
life.

Mental illnesses have repercussions on the body, the
same way illnesses of the body affect the soul. Beyond this,
there are neurological illnesses due to physical exhaustion,
there are demonic influences, or sometimes God allows an
illness for man’s spiritual aid. This is why in some cases ill-
nesses of the body assist man’s spiritual life more than health
does.

I believe that spiritual fathers who work on man’s
therapy must distinguish between bodily, spiritual, psycho-
logical and demonic illnesses. This distinction is the objec-
tive of Orthodox theology. A theologian is Orthodox if he is
able to discern between the created and the uncreated, the
demonic and the divine, the psychological and the spiritual,
the physical and the spiritual.

Since you mentioned Father Paisios, I have a per-
sonal view that on various illnesses he referred the ill ones
sometimes to spiritual fathers, sometimes to physicians and
other times to Saints. He used to say often: “this kid needs
a Saint” and would send him to Saint Nektarios, to Saint
Gerasimos, et al., while other times he would send him to
physicians he knew.

A key problem faced by the Church in the former
communist countries of Eastern Europe is, of course, the
question of the so called nominal Christians. Namely, large
proportion of the populace of these countries formally de-
clare themselves Orthodox Christians, but in spite of that
they do not confess the Orthodox faith (instead they confess
either agnosticism or atheism), and subsequently, they don 't
partake in the prayer-kept and liturgical life of the Church,
and the only thing seen by them in Orthodoxy is mere folk-
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lore and ethnic mark. What stand should be upheld towards
those people, especially if it is taken into consideration that
quite often they aspire to influence and control the Church?
Finally, in which way the Church itself should approach
these nominal Christians in order that they be gathered in its
bosom?

The “nominal Christians” or the “nominal cler-
ics” is a basic problem for the Church, because they cause
Church schisms with their various passions. They consider
the Church a social institution, a social organization, a reli-
gion, even the best one, a religious association or a national
institution.

It has to become clear, as I said before, that the
Church is the “Body of Christ and a Communion of Deifica-
tion”, according to the teaching of Saint Gregory Palamas. It
is the Body of Christ, because its Head, Christ, is closely tied
with its members through the Sacraments and the Doctrines.
It is also a Communion of Deification, because its members
participate, in various degrees, to cleansing, illumination
and deification.

Those members of the Church that do not live within
this perspective are gradually led to agnosticism and atheism
and are secular members, ailing members of the Church, ir-
respective of whether they pretend to belong to the Church.

We have to realize that the Church is a spiritual hos-
pital and not a competitive field for passions to dominate.
The Saints are the physicians, and Christ is the physician
par excellence and the Shepherds who work in the name
of Christ and within the framework of the Saints perform
a healing function. All Christians must be in the process of
being healed.

In this context, the Church cannot be transformed to
folklorism and nationalism. St. Paul defines clearly the task
of the Christians when he writes: “Casting down imagina-
tions, and every high thing that is exalted against the knowl-
edge of God, and bringing every thought into captivity to the
obedience of Christ (2 Cor., 10,5)

In the end, however, the Church heals Christians
with its pastoral care, regardless of their spiritual age. What
is required is that clerics know the method of healing.

Furthermore, remembering that the Gospel starts
with the message of repentance, a question could be asked
whether repentance is only a personal experience or is there
such a thing as collective repentance where an internal
transformation of entire peoples could take place? Can we
find examples of this in the history of the Church?

Repentance is the basic prerequisite for experienc-
ing the Gospel of the Kingdom of Heaven. Christ started His
teaching with repentance, because He continues the dialogue
with man which was interrupted in Paradise. There, Adam
with his sin discontinued his dialogue with God and now

Christ with repentance starts the dialogue for the reestablish-
ment of man’s relationship with God.

In Greek the word repentance (“metanoia”) denotes
the change of the nous. According to the Orthodox teach-
ing, the nous is the eye of the soul and is not identified with
the reason. The nous is distinguished from reason. With sin,
man’s nous is darkened, so with repentance his illumina-
tion starts. This is why the Orthodox neptic teaching of the
Church maintains that the road to God is marked by these
three words: cleansing, illumination and deification. The
heart is cleansed from the passions with cleansing, the nous
is illumined and begins to pray unceasingly with illumina-
tion, and in deification one beholds the glory of God.

Therefore, in principle, repentance is a personal ex-
perience. But it is also a collective experience, because when
entire local Churches lose the truth and their pastoral mission
they must repent. This is why we talk about theological and
ecclesiological sins. This is how we should interpret God’s
epistles to the Angels of the Church, as described in the first
chapters of the Revelation of John.

For this reason we attach great importance to heresy
and schism. Because through heresy we are cut off from the
truth revealed by Christ and through schism we break apart
the Church of Christ, with terrible consequences for our life,
because, as Saint John Chrysostom says, not even the mar-
tyrdom of blood can save a man who molests the Church of
Christ.

Therefore, collective repentance is the return to the

doctrinal truth of the Church and our reintegration with the
unity of the local Churches.
Now we would like to tackle the sensitive question of the
relation between monastic experience and the Catholicity of
the Church. Namely, we are witnessing cases when in some
circles (especially in our country) opinions are being put
forward that assert certain superiority of “asceticism” and
“prayer of the heart and mind” even in the respect of the ca-
nonical order of the Church and its One Liturgy; and this is
going as far as to use such claims often as a justification for
seceding from the Church and persisting in schism. In brief,
we would like to hear your stance concerning this phenom-
enon; specifically, whether “asceticism” and “prayer of the
heart and mind” have any meaning outside the liturgical and
canonical unity of the entire Orthodox Church?

Ever since Saint Irenacus, the Fathers of the Church
have taught us that the Church is very closely connected with
Orthodoxy and the Holy Eucharist. The Church is the “Body
of Christ and a Communion of Deification”, Orthodoxy is
the correct teaching and life of the Church and the Holy Eu-
charist is the true praxis of the Church. All three of them
are connected to each other and none is overemphasized or
underrated versus the others. A “Church” without Orthodoxy
and Holy Eucharist is a conventicle. “Orthodoxy” without
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Church and the Holy Eucharist is a heretical school, and
“Holy Eucharist” without Orthodoxy and Church is a simple
religious gathering.

We should view the relationship between asceticism,
the noetic prayer of the heart and the Holy Eucharist in this
context. The Holy Eucharist is in the center of Church life,
because through the Holy Eucharist we receive Communion
of the Body and Blood of Christ, but the Holy Eucharist pre-
supposes asceticism and the noetic prayer of the heart. Both
asceticism and the noetic prayer of the heart refer to the Holy
Eucharist. Neither is the Holy Eucharist performed without
preconditions nor is the noetic prayer separated from the
Holy Eucharist. Both of these extreme autonomous situa-
tions cause ecclesiological problems. He who lives asceti-
cally and has noetic prayer of the heart without the Holy Eu-
charist is influenced by misbegotten and erring conditions.
He who lives the Holy Eucharist without the preconditions
of asceticism lives in a mechanistic way in the Church.

Furthermore, it is not possible for spiritual gifts to
revoke the canonical order of the Church, which is consti-
tuted by the Holy Spirit, because the Holy Spirit “constitutes
the whole institution of the church” through the Local and
Ecumenical Councils. At the same time, we should not un-
derrate spiritual gifts in the name of canonical order.

In general, a great deal of attention is required re-

garding autonomous movements and cases of overemphasis
on particular aspects of church life.
Over the last several decades the societies which in the past
considered themselves to be Christian are falling victims
to the flood of different pseudoreligious cults (represented
in numerous Yoga and meditation systems, UFO hysteria,
neopagan sects...), all of them under the umbrella of the so
called New Age movement. What do you think is the reason
for the popularity of these movements and how the Orthodox
Church should act in the presence of the abovementioned
New Age “spirituality”?

The reason for the spread of various pseudo-reli-
gious heresies, the so-called religious or neopagan sects,
which many members of the Church fall victims to, is that a
lot of people have separated from the neptic tradition of our
Church. As it is known, the neptic/hesychastic tradition of
the Church, which constitutes the prophetic, apostolic and
martyrdom spirit of the ancient Church, is the criterion by
which it can be discerned whether some action comes from
God or from the devil.

Saint Gregory of Nyssa teaches that heresies flour-
ish where Prophets are absent. This is so because Prophets
and Apostles know how to distinguish falsehood from truth.

In addition, in our days, people, and mostly the
young ones, do not find comfort in conventional manners, in
an externally moralistic life. Instead, they search for answers
to existential questions, they look for inner peace and exis-

tential freedom.

Therefore, what is needed above anything else in
our times is the hesychastic tradition, which forms the basis
of the Gospel, the context of the Holy Eucharist, the essence
of the Apostolic and Patristic sermon. This spirit is found
abundant in the Philokalia and the Sayings of the Elders
(Gerontikon). When these texts are read within the canonical
structure of the Orthodox Church, they help us avoid fallacy
and everything associated with it.

Statistics say that in some countries of the EU more
than half of all marriages end up in divorce. Do you think
that besides social there are also spiritual reasons for the
alarming dissolution of the family in the modern societies,
and consequently, what precise attitudes and measures could
be taken by the Orthodox community to resist this trend?

The cause of divorces is the various passions de-
veloping in man, such as self-love, indulgence, and selfish-
ness.

When one reads the service of the sacrament of mar-
riage carefully, he will find out that the joint life of man and
woman, which must be in Christ, is lived within a certain
framework. When someone trespasses this framework, he
first experiences what is called emotional divorce and then
he ends up in a final divorce.

The way the dance of Isaiah is performed during
the sacrament of marriage is indicative. The priest leads
the couple, holding the Gospel and chanting “Holy Martyrs
who have fought well and have been crowned”. This means
that the steps of the new couple will resemble martyrdom
and this is why the Priest should always be ahead of them
to guide them on the basis of the Gospel. This means that
there is asceticism within the marriage, the asceticism of the
Church. When this is not observed, marriage is secularized.

Orthodox Communities should help people from
their young age to learn clearly what the purpose of man’s
existence is, what the purpose of marriage is and what its
conclusion is. Because the purpose of marriage is not sim-
ply a social cohabitation but the experiencing of paradise on
earth and a road to paradise.

Coming now to the contemporary Orthodox monas-
ticism, what would you consider to be its primary role in the
present circumstances compared to that in the past? Would
you say that every epoch puts a different challenge before
the monastic community, and if that is so, what specific mis-
sion it has in our time?

In the Orthodox Church, genuine monasticism is the
one that lives fully the hesychastic tradition we mentioned
above, and the monks should be, according to an ancient
saying, “the ones who live by the Gospel”.

It is significant that anchoritism developed as a reac-
tion to the “spirit” of secularism, when the persecution of the
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Church ceased in the 4th century and the “spirit” of secular-
ism entered the Church. Because of this, Orthodox Monasti-
cism, in contrast to western monasticism, is the experience
of the Prophetic, Apostolic, Martyric life and, unlike in the
West, it is not the monks who save the Church but they are
saved by remaining within the Church.

Consequently, monasteries function, and have to
function, as spiritual Medical Schools of the Church. The
physicians learn at Medical Schools what physical illness is,
what a healthy organism is and how the sick are cured. Simi-
larly, the monks learn in these spiritual medical schools the
method for men’s spiritual cure. When Monasticism misses
this objective, it is secularized and causes greater disap-
pointment to Christians. Because in such cases Monasticism
becomes a secular organization, a place where all passions,
aggressiveness and fanaticism are cultivated.

At the end, your Eminence, what would be your mes-
sage and advice to the Orthodox Christians in our country in
these moments of tribulation for them?

I think that what I have said so far on your questions
can be considered as an answer to this last question. In gen-
eral, at present there is a great need for unity in Church life,
so that spiritual gifts are united with the canonical structure
of the Church, neptic life with the Holy Eucharist, man’s
cure with the doctrinal teaching of the Church.

Regarding your country, in particular, I think a prop-
er way must be found in order to obtain canonical unity with
the other Orthodox Churches under the head of the Ecumen-
ical Patriarchate. God does not bless schisms and divisions,
and no correct Orthodox spiritual life can be developed
within such schisms. Above all, we have to realize that the
Orthodox Church exists beyond nations and countries, and
this is why the Churches cannot be considered as national
and as bastions of nationalism.

Saint Paul the Apostle clearly recommends: “our
citizenship is in heaven” (Philip., 3, 20). Our center of atten-
tion, our vision, our expectation, and our hope is the heaven-
ly polity, where the Saints are now, united with Christ. When
we think this way, that other saying by Saint Paul the Apostle
is applicable: “Since, then, you have been raised with Christ,
set your hearts on things above, where Christ is seated at the
right hand of God. Set your minds on things above, not on
earthly things”. (Col., 3, 1-2) and then all personal and social
problems are resolved.

http://www.parembasis.gr/0000/frames_88_88.htm

Pocnucb noTonka xpama

3a mecroii uexbaer Beaukaro mocra, c.r.,
3aBePIIUACS IPOEKTb POCIIUCH TMOTOAKA CBSITOTO Xpama
namero. [locabanssa ukona — «Comecrsie Casitaro
llyxa wa amoctoroB».  CToumocTb Bcero mpoekTa
6biaa 60.000.00 zoaraposb, a paboTa MpogoAzKarach
muoro Abrb. [losapaBasemp uxonormcua Baagumipa
Baaumosuya Kpacosckaro u mnpunocumb ray6okyto
6aarogapHocTb emy, BChbMb 2KepTBoBaTeAsIMb U BChbMb,
KTO CBOMMH PYKaMH TPYZHUACS Hagb ITHUM IPOEKTOMb.
[ lomunatorcs BCbxb

HMEHa }KepTBOBaTEACﬁ u

6AaroykpacuTeit 3a Aurypriei.




lconography Project
has met a goal:

In the Sixth Week of Great Lent, 2010, the Ico-
nography Project for our church ceiling was completed
with the “installation” the image of the Decent of the
Holy Spirit. In total, this was a $60,000.00 undertak-
ing and many years in the making. Congratulation and
much gratitude are expressed our iconographer Vladi-
mir Vadimovich Krassovsky and to all of the benefac-
tors of this worthy project. You are remembered at the
Divine Liturgies. (See photos on page 11.)

In January of this year our parish received a
donation of $7,000.00 which was deposited into the
“Iconography Fund” for the future adornment of our
holy temple. Gratitude for this sum goes to “A Wom-
en’s Place.” May God bless all of those who love the
beauty of His house.

A Woman’s Place, A Medical Corporation.
729 Sunrise Avenue #800
Roseville, CA 95661
916-782-1717
916-969-6626 (In Sacramento)

The Holy Ascension Russian Orthodox Church

714 -- 13th Street
Sacramento, CA 95814




